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PREFACE TO THE ENGLISH EDITION

THE volume here translated appeared originally in 1904 as
one of the excellent series of handbooks which, in addition to
descriptive catalogues, are provided by the Berlin Museums for
the guidance of visitors to their great collections, The hand-
book of the Egyptian Religion seemed especially worthy of a
wide cireulation. It is a survey by the founder of the modern
school of Egyptology in Germany, of perhaps the most interest-
ing of all the departments of this subject. The Egyptian
religion appeals to some because of its endless variety of form,
and the many phases of superstition and belief that it
represents ; to others because of its early recognition of a high
moral principle, its elaborate conceptions of a life after death,
and its connection with the development of Christianity; to
others again no doubt because it explains pretty things dear to
the collector of antiquities, and familiar objects in museums.

Professor Erman is the first to present the Egyptian religion
in historical perspective; and it is surely a merit in his work
that out of hiz profound knowledge of the Egyptian texts, he
permits them to tell their own tale almost in their own words,
either by extracts or by summaries, Iis pages are particularly
free from theory, and no theory is needed to engage our
attention when the facts and views disclosed are so attractive.

The author has written a speocial preface for the English
edition, and has modified one or two points in his text as
regards the degree in which burnt sacrifice was customary. A
few of the illustrations that were in the original have been
omitted, and their places taken by others. Mr, Hilton Price
has especially to be thanked for his generosity in lending blocks
employed in the catalogue of his collection.

F. Lr. GRrIFFITH.
v



AUTHOR’S PREFACKE

THis book has no pretensions to erudition, mneither is it
one that will afford a systematic representation of its subject;
still less is it exhaustive. My endeavour has been to exhibit
to a wide circle of readers the development and decay of a great
religion through more than three thousand years, and for this
task I had only a limited space at my disposal. Any discussion
of disputed points was thus out of the question, and I had also
to withstand the temptation to linger over points of special
interest. The most important phenomena could only be
sketched in outline, and where I have cited details in order to
render the picture more intelligible, T have been forced to choose
almost at random from the abundant material which lay ready
to my hand, Other writers undoubtedly would often have
differed from me in their choice.

A greater difficulty lay in the immature condition of these
studies. Of the religions of the ancient world there is perhaps
no other for which we possess such an amount of material, so
endless and impessible to grasp, as we do for this. It is in fact
too great, and in addition to this our comprehension of the
ancient religious writings is still very incomplete. All the
insight and labour devoted by Brugsch, Budge, Lange, Lefébure,
Lepage Renouf, Lepsius, Maspero, Moret, Naville, Turaieff,
Wiedemann, and many others, to the investigation of Egyptian
religion, or to its deseription, have hitherto resulted in little
more than the preliminary orientation of this intricate domain,
and it will require many more decades of hard work before we
shall be able to obtain a clear view. Af the present time,
therefore, any one who wishes to construct a picture of Egyptian

vii



viii AUTHOR’S PREFACE

religion must make the sketch complete all round, and in so
doing must call imagination to his aid more frequently than is
desirable. I must therefore ask that too much importance
may not be attached to this book; I have represented the
Egyptian religion as it appears to me after thirty years’ study
of its monuments, but I am aware that I am not in a position
to insist strongly on every feature of the picture.

And one more remark. T considered it advisable to present
this sketch of Egyptian Religion as it appears to an un-
prejudiced observer, who knows nothing of the theories of
the modern science of religions; the reader will here find
nothing of animism, or fetishism, of chthonic deities, nor yet
of medicine men. The facts should first be established and
without prejudice, before we attempt to fit them into a
scientific system.

The illustrations to the German edition were drawn by Herr
Alfred Bollacher, under the guidance of Professor Schifer.

Aporr ErMAN.
Steglitz, Aprid 19064.
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PRELIMINARY NOTE

It is well known that our knowledge of Egyptian history is
very incomplete. We will here indicate the meaning of the
divisions which have been adopted in order to supply the lack
of an accurate chronmology. The history of Egypt is divided

thus—

1.
2.

10.

The PreHISTORIC PERIOD.

The EARrLIEST PERIOD, from the founding of the united
kingdom of Egypt (about 3300 B.c.). This is divided into
three dynasties.

The OLp KinegDom.—The first great period in Fgypt
(about 2800--2300 B.c.), comprising Dynasties IV, V. and
VL

An intermediate period of which little is known.

. The MippLE KinepoM. Dynasties XI-XITIL, including

the great period of the twelfth dynasty (circa 2000-1800

B.C.).
The so-called Hyxsos PEriop, of which little is known.

. The New KiNGDOM, comprising Dynasty XVIII (1580-

1320 B.c.), the great epoch of Egyptian power, and
Dynasties XIX,, XX, (1320-1100 B.C.).

The so-called Lievax PrrIoD, an intermediate time of
which httle is known.

The Sarric Periop, comprising Dynasty XX VL, the time
of the Saite kings (663-525 B.c.), and the time of the
Persian. domination (525-832 B.C.).

The “ HELLENIC PERIOD " in Egypt, comprising the time
of Alexander; the Ptolemaic kings (332-30 B.c.); and
the Roman domination {from 30 B.C.).

xvi



INTRODUCTION

FroM time immernorial, the narrow valley of the Lower Nile
was inhabited by a people of African race, who pastured their
cattle on the marshes of the Delta, and grew their corn in the
cultivated land of the upper country, and in consequence of
these peaceful pursuits attained earlier than other nations to
an advanced stage of civilization. When, at some later period,
the needy Bedouins of the Arabilan peninsula seized the
country—an event which has been repeated in less remote
times—the Egyptians adopted their language, but not their
civilization, and a people of mixed pationality was formed who
abandoned none of their earlier customs. To this we have a
parallel to-day in modern Egypt, where invading Bedouins, the
Arabs of Islam, have once more imposed their own language on
the people, while yet these Arabic-speaking Egyptians have in
no way changed their mode of life from that of their Christian
and pagan forefathers. For the nature of that marvellous
country is stronger than any human power.

There is, however, one point in which the modern Arabs
appear to have imposed their influence far more successfully
than the Bedouin of ancient times. They have succeeded in
giving the Egyptians a new religion, as well as a new language,
whereas there are no indications of a similar result of the
ancient invasion. In the beliefs and conceptions of the ancient
Egyptians as we find them in the earliest literature there is
nothing that relates in any way to the characteristics of the
desert, or to the conditions of hfe there, while there is very
much that can only be explained by the peculiar conditions
of Egypt. The religion of Egypt must therefore be considered

to be a product of Egypt, whence in large measure ib acquired
1



z INTRODUCTION

its special character. Egypt is an agricultural country, that
notwithstanding its preductiveness demands hard work, and
irains its inhabitants to practical life. Their beliefs are thus
distinguished by a certain sober earnestness; on this heavy soil
a lively fancy will not flourish, but all manner of superstitions
spring up readily. The world inhabited by these pcople was
a limited one, they knew only their long, narrow valley, where
each year their marvellous river deposited its wealth over the
country ; heyond there was only the desert, with which man-
kind had no concern. Oue thing, however, served to raise the
mind of the Egyptian to something above himself, as for us
to-day it invests the Nile valley with magic: the sky, with the
glory of its sun and the indescribable splendour of its stars.
In these stars the Egyptian recognized his gods, and for him no
god could rank higher than the sun, which maintains 2!l things
and which calls all things into being. Among the objects
most familiar to the Egyptian on earth were the animals and
birds; as an agriculturist he would daily be brought into close
contact with them, and wunder their forms accordingly he
frequently represented his gods.

The peculiar character of the country influenced its religion
in another way: it divided it. Lower Egypt is cut up in all
directions by arms of the river, marshes and watercourses;
while Upper Egypt, the most important part of the country, is a
uniform narrow river valley where three to four million inhabit-
ants live on a strip of land which may be compared to that which
stretches from Bile to the sea. In a country of this description,
where the two divisions are so distinet and have but little
mutual intercourse, there must necessarily have sprung up in
the separate provinces differences in speech, in ideas and in
religion,

Thus in each larger town of Egypt and in the country sur-
rounding it, religion assumed a special form. The principal
gods are called by different names in the different provinces,
They have different legends and distinctive forms of worship;
besides this there ig here and there a ftown with a special
god of its own, not recognized elsewhere. So long as Egypt
was divided politically, these religious differences intensified
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from century to century; but when she was united into ons
kingdom a peculiar process commenced. The religion of the
town that was the royal residence became the official state
religion ; the temple was visited from all parts of the country,
and its god recognized by all. Before long the wish would
arise in other cities to worship a god of such distinction,
His worship would then be introduced, or it would be dis-
covered that the special god of the locality was m reality
the same, and the two would be blended into one. When,
with the progress of culture among the Hgyptian nation, a
uniform intellectual life developed in art, in literature, in
science, we might expect to find that it led to a uniform and
simplified religion, But this was never attained to. Neither
the stress of political circumstances, nor the advancing education
of the people, nor the increasing intercourse with other nations,
ever brought this about. When the people of Bubastis learnt to
worship the god Amon, because he was the deity of the royal
city, they did not in the slightest degree abate their reverence
for their goddess Bast, and when they began to realize that this
anclent goddess is identical with Sekhmet and Isis, they did not
on this account alter a fraction of their traditional conception of
ker, but simply added the new to the old.

A strange curse lay on the Egyptians: they could not forget.
At the earliest period writing had been discovered by them and
had placed vhem in the front rank of the nations, but the price
of this remained to be paid. Kvery fresh epoch of their long
existence brought them new ideas, but the earlier ideas did not
disappear in consequence. It is possible that the latter might
fall into temporary neglect, but they were still treasured as
sacred possessions, and in another century would once more
assume & prominent position. Or again, a book that lay dor-
mant in some temple library would one day become a living
influence, In this way the confusion of ideas, national and
local, old and new, increased with every successive period, and
added to the mass of veligious details that rejoiced the Egyptian
theologians, but which we regard with horror.

Yet it will well repay us to follow the beliefs of the Egyptians
through the centuries, even if the points we attempt to observe
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are precisely those which the Egyptian priest would have held
in contempt. To notice how the Egyptian in the primitive
period believed that he could see his gods still living a natural
life; how later, when his gods, living in their colossal temples,
had become strangers to him, he invented for himself certain
helpers whom he could treat with greater intimacy; how at one
time a ruler of the country bravely attempted to free himself
and his people from the yoke of the ancient faith; how among
all the extravagant ideas concerning life after death, the feeling
yet obtained that the righteousness of man would then be far
more powerful than forms and ceremonies—to see these things
appears to us of much greater importance than to know all
the names, symbols, and feast days of the gods and goddesses.
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OF

EGYPTIAN RELIGION

CHAPTER I
RELIGIOUS BELIEFS OF THE EARLY PERIOD

WHEN the subject of Egyptian religion is mentioned, our
thoughts turn instinctively to the beliefs held at the period
during which was achieved the building of the temples of Karnak
and Luxor, of Medinet Habu, and Abu Simbel, palaces where the
gods sat enthroned, and where their magnificent festivals were
celebrated. But this period, so well known to us, is separated
by a vast interval from the time when the Egyptian religion first
acquired its external forms. An examination of these external
forms will show how faithfully the representations of the gods
were adhered to, and how modest and simple must have been
the conditions of the nation that first created them.

The people had already learnt to carve rough figures of gods
either in human or animal form, and .
these they chose to distinguish by a
variety of crowns, but as yet their im-
agination did not go beyond diadems
formed either of handfuls of reeds, the
horns of sheep or cows, or of ostrich
feathers, TFor a sceptre, their gods
carried a staff such as every Bedouin cuts for himself at the
present day, and their goddesses were contented with a simple

5

Fia, 1. crOWNs.



6 A HANDBOOK OF EGYPTIAN RELIGION

reed, Their temples were mere huts with walls of plaited
wicker work, the front of the roof was adorned
W with projecting wooden bcams. A few short
posts and two high masts in front of the
building were added to provide further
deceration, The altar consisted of a reed
mat, and for the celebration of festivals,
simple bowers were erected.
Where the outward forms were so primi-

i tive we must expect to find the religious
) conceptions even more primitive, and all that

[+ 8 3 . M
P —— is known to us of the ancient modes of

a. Gods’. b. Goddesses'. thOUght confirms this expecta,tion.

Those to whom the following ex-
planation of Egyptian ideas may seem
far too simple, should remember that
for the most part they were conceived
by a race of naked, half savage peasants.
These ideas were inherited by the
Egyptians of historical times, the sub-
jects of Cheops, Amcnemhat and
Ramses, who preserved them for us. In order to understand

them it is necessary to transport ourselves
to that far-distant infancy of the Egyptian
nation, when the inhabitant of the Nile
Valley gazed with awe on the ever-moving
bodies in the heavens above him, and in
those marvellous phenomena recognized
the gods who ruled the world.

Numerous are the ideas concerning the
universe, and the represeniations by which
the people attempted to express their ideas.

J In one of these the sky appears as an im-
- mense cow whose feet are resting on the
earth. In another the sky is a woman,

Hic. & ramor of ™E  who supports herself with hands and
(Botlin, 15054.) feet on the earth. But the most usual
representation, at least in later times, is one where the sky is

Fia. 3. PRIMITIVE TEMPLES.
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a sheet of water, on which the stars sail in boats; or again
it rests on the so-called four pillars of heaven,
fabulous mountains, situated at the four corners
of the earth, While the sky is usvally regarded
as being feminine, a woman, and a cow, the
earth figures as a man on whose back it is that
vegetation grows, Apparently the grammatical
gender of the two words—pet, “sky,” is feminine,
fo,“ earth,” is masculine-—led to this conception.

We also meet with a multiplicity of ideas
regarding the sun. In the morning it is born,
either as a calf of the celestial cow, or as a child
of the goddess of the sky; in the evening it is /
an old man who goes down to the dead. It is
the right eye of a great god whose left eye is Fuw 5. woraee
the moon, and who flies across the heavens like tmmenve sexion.
ahawk. Oragaina beetle, the great dung-beetle ~ (Feith 24441
of Egypt rolls the sun before it, as its earthly brother is seen
rolling the ball in which it lays its egg. Or, and this is the
most brilliant idea, the sun, moon and stars sail in ships over the
heavenly ccean. This, however, raises the question how it is
possible for the sun which disappears every evening in the
West to rcappear in the morning in the East; a question
usually solved by the Egyptians by imagining a second heaven
under the earth, which the sun traverses by night. It is a
dark place, inhabited by the dead, lighted at night by the sun
when he salls through it in his bark. For even this under-
world possesses a river, a mysterious stream which also ascends
into the world of the living. At the southern border of Egypt,
near the island of Elephantine, it rises in two whirlpools and
flows through Egypt as the river Nile.

From this we see that in the eyes of the primitive Egyptian
even the Nile did not flow outside Egypt. The cataract formed
the extreme boundary of his world. Ount of all these in-
congruous elements the Egyptian of historical times set himself
to compose his picture of the universe, and mixed them
haphazard without permitting himself to be disturbed by the
incredible nonsense which ensued. The sky was pictured as a
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cow ; and ships sailed along her belly. It was spoken of as an
ocean; and as giving birth to the sun. The sun god was

SUPPORTED BY SHU AND OTHER GODS. ACROSS HER BODY ARE THE STARS, AND THE
BARKS OF THE sUN, (Tomb of Seti L)

o

THE SKY AS A QOW,

F1c. 6.

spoken of as a beetle; and the sun was described as his eye.
And thus it is with names and forms, which, originally separate
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conceptions, become confused. For instance, in immediate
sequence and in one sentence the sun god is spoken of as
Re, Khepre, Horus, Har-
akhti, Atum, etc. Also
in the case of descriptions
of the individual gods,
which we are now about
to consider, we shall re-
peatedly be forced to ac- Fro. 7. THE BAMK OF TiE SUN,

cept this complexity of

ideas, as only too often we do not possess the information that
would enable us to disentangle them. There is yet another
element in this medley, the constant confusion, half serious, half
playful, between the gods and their sacred animals. Because in
primitive Egypt the water god was regarded as a crocedile, and
the moon god as an ibis, these gods wore often regarded and
represented in later times under these forms, but this did not
preclude human forms hbeing also aitributed to them. As a
rule a compromise was effected in representing them, and the
gods were shown in human form with the heads of their
respective animals.

The Egyptian artist learnt in very early days to correct the
unnatural nature of such a fusion by clever artistic treatment,
50 that in good representations of the gods we scarcely find
ourselves disturbed by it.

To the Egyptians there was no god of higher standing than
the sun god, who was regarded as the sole creator, and ruler of
the werld ; from the bark in which he traversed the heavens,
the great god, the god of heawen governed all things, and who-
soever in daily life merely speaks of ¢he god, he will think of
him. All things exult when he arises, and even the apes pray
unto him; men also raise their hands morning and evening, and
laud him thus: Qlory to thee, thow who risest in the horizon. . . .
“ Praise to thee” soy the assembled gods, “ thow beawlyful beloved
child”  When he arises mankind Lives, and the people exult on his
account. The gods of Heliopolis shout to kim, and the gods of
both the great oities extol him. The baboons lawd him, “ Pratse to
thee” say all the beasts together. Thy serpent overthrows thy foes.
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Thow exultest vn thy borks, thy manhood s content . . . and thow
refotcest, lovd of the gods, over that which thou hast created. They
repoice ; the waters of heaven Lecome blue in thy presence and at
thy glance the ocean glistens

From earliest times this god had special localities devoted
to his worship, but one of these rose to such fame as to over-
shadow the others. This was On, or—as following the Greek
nomenclature it is generally called—Heliopolis, the primeval city,
situated not far from modern Cairo at Matariyeh. We believe
it is evident that the Egyptian religion was greatly influenced
at the earliest period by Ileliopolis, and up to the latest
times the priests of On were credited with the possession of
great wisdom,

=gy
//////1//[% NN

F16. 8. ToBE SUN GOD OF EDFU.

Another important centre of the worship of the sun god, was
Edfu in Upper Egypt, where even now his temple stands
complete. IHere originated the remarkable figure of the god
which represents him as the sun with multicoloured wings as
he flies across the heavens triumphant over his enemies. This
figure of Horus of Edfu (or, as he was usually styled, ke of Edfu)
is placed over the gateways of the temples to keep out all evil
things,

Numerous were the names of the sun god. The most general
one, RE, denoted the sun itself. Honrus or HAR-AKHTE
originally stood for the god, regarded as a bird of prey with
blazing eyes, while KuErrg denoted the god in form of a beetle.
Finally the evening sun was represented by ATUM in the form
of an old man. The sun god is usually represented with the
head of a sparrow-hawk swrmounted by the sun; this is en-
circled with its terrible servant, the fire-spitting serpent, who
destroys his enemies. TFor there is no lack of enemies to oppose
the progress of the sun, and one of these, Apophis, the cloud and

Y Book of the Dead. Toth. ed. Naville, 15 A,
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storm serpent, is the embodiment of all that is terrible. But
they cannot obstruct the progress of the god, he accomplishes
in triumph his journey across the heavens,
and in the evening arrives at the moun-
tains of the West, where he is received
by the goddess of the West. Here he
qguits his morning bark in which he travels
by day, and enters the evening bark to
begin his nightly journey through the
under-world.  Zhere ke shines forth for
the great god Osivis, the eternal Lord.
The dead, however, the inkabilanis of the
caverns, greet him joyfully; they lift up
thetr arms ond proise him, they declare
wnto fim thetr wishes. . . . Thelr cies
open once more af the sight of him, and
their heart is filled with joy when they see
him. He hears the proyers of those who lie
in the coffins, he cures thetr pains and
drives away their sorrows. He westores
breath lo Lheir mostrils,

As the winds of the upper-world can find no entrance to this
Hades, the dead fasten a cord to the fore part of the ship and
drag it on earth, as boats are towed on the Nile when the wind
is nnfavourable!

The part assigned by the Egyptians to the moon god, the
representative gf Fe by night, is far less important. He is the
ibis-headed god THOTH, the bull among the stars, the moon in
feaven, as he is called in an inscription in the Berlin collection.?
At the same time, he is the seride of the gods, and the judge in
heaven, who gave speech and writing, and by his arithmetic
enabled gods and men to keep account of their possessions.
He is the god of all wisdom and learning, and he discovered the
divine words, i. e. written characters. It is easy to see how it was

F1G, 9, THE SUN GOD.

¥ Toth. ed. Naville, 15 B. 11, For the further development of thig idea,
see Chapter IV,
2 Berlin, 2293,
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that the moon god assumed this character, for he regulated time
and therefore would be the representative of all reckenings and
notes of events. The principal centre of his worship was at
Eshmunen in Middle Egypt, the town which was called Her-
mopolis in Oreek times. Under anocther
name, KHONSU, ke who {ravels across the
heavens, the moon was worshipped at
Thebes in purely human form as a child,
although this god appears to have been
little known in early times outside his own
abode. It is only in the New Kingdom
that for a time we find representations of
him appearing prominently elsewhere,

We also meet with the goddess of the
sky under various names, which prove their
development from differing conceptions of

FIo. 10, 4HOTH. her. As NuT, she retained her character
as the female representative of the sky, and
wife of the earth god KEB. This very small share is all she was
accorded in the actual religion of Egypt, and in historical times
she received scarcely any veneration. Under another name,
however, she was extremely popular as Hatror., Although this
name, House of Horus, abode of the sun god, directly and un-
equivocally designates her as the sky, yet an almost complete
change in her role occurred early. As by her position as goddess
of the heavens she was the chief of the goddesses, she was
also the divine representative of women, who worshipped her
before all others, and thus she became the brilliant goddess of
pleasure and of love, Other aspects must have grown out of
her characteristic of sky goddess, but to us they remain incom-
prehensible.  She is called ke eye of Fe, and she appears as the
goddess of the West ; as such she stands on the mountain of the
West and receives the setting sun and the dead, It is needless
to remark that the goddess of women would necessarily have
innumerable sanctuaries. One of the principal of these was
Denderah in Upper Egypt, where her temple still delights us
with its beauty.
The cow form of the goddess of heaven, to which we have
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already referred, appears originally to have been assigned ex-
clusively to Hathor, but it is possible
that 1ts application to this goddess
was not popular, and also that when
merely the head of the cow was
placed on her, it was net in agree-
ment with her later charactertstics,
Therefore in very early times a
remarkable head was contrived for
her, human, yet at the same time
animal, a broad kindly woman’s
face surrounded by thick plaits of Fio, 1L, HATHOR.
hair, and retaining nothing of the From  capital ab Bubastis.
cow except the ears, which preserve some trace
of the animal in her aspect. Or else she
has an ordinary woman’s head, and a head-
dress which recalls the ancient celestial cow,
consisting of two horns between which appears
the sun.

We also find the sky goddess in Nurte of
Sals, the mother who brought forth the sun, who
began to bring Jorth cven before being borml
Like HATHOR, she is a goddess of women, It
1s probable that at one time she was the
national goddess of Lower Egypt, as she wears

vio 12, mer,  the red crown of that country, and holds
arrows In her hand as though she were of

warlike character. There is another great goddess of the Delta
to whom it is natural to assign a similar origin; BAsT, or ag
the Greeks called her, Bubastis, is a counterpart of the joyous
Hathor, delighting in dancing and music. She is cat-headed,
and is usvally represented with the sistrum of the dancing women
m her hand and a basket on her arm. When these attributes
are omitted it is difficult to distinguish between the cat’s
head of Bast and the lion’s head of the goddess SEEBMET, the
mighty one. On this fact the Egyptians founded a connection
between the two. Even if the goddesses were as distinet as

! Vatican statue of Naophore (Brugsch, Thes., 637).
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their two animals, yet Sekhmet is a terrib

le goddess of war and

strife, and the question arises whether both these divinities with

Fia, 18, BasT.
(Berlin, 11854.)

Fig. 14, SEXHMET.

colourless nawes, She who is from Bast and The maghty one, did

not develop originally from such a sky god
acquainted with in Nut, Hathor and
Neith. For is not Hathor the kindly god-
dess of love? and yet in the legends, as
we shall see, she appears as a dreadful
goddess who slew the enemies of Re.

Another member of the group of
heavenly deities is SHU, or as he is fre-
quently called, Onuris, supporier of the
heawens, who raises up and supports the
sky. He is also represented as a column
of air, and in him we may well see the
god of the atmosphere which lies between
heaven and earth (see Fig. 34).

From the great importance of the Nile
for the land of Egypt we should expect
to find this river among the principal
gods of the country. But he has to con-
tent himself with being called the futher

dess as we are already

F1G. 156. THE NILE.
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of the gods, and with receiving offerings at the time of the
inundation, otherwise he plays no more Important part in
religion than the sky goddess Nut, or the earth god Keb. At
times he is given a subservient part; on the sculptures he is
represented in partly female form,in the
costume of fishers and sailors, standing
before the great gods and presenting them
with gifts which his waters have produced.
The dark world under the earth, to
which the sun sinks in the west, and
where also the dead belong who sleep
in the earth, was more remote from man-
kind than were the heavens, and this may
be the reason why representations of the
lords of the under-world are yet more
confused than those of the sky. Various
localities possessed their own gods of the
dead, and these had no relation to ench
other. The first of these were conceived
of as jackals, such ag the ancient god of Yio. 10 anumis.
the dead, AnUBIS, who later superintended the process of em-
balming, and the two gods WEPWAWET,
the guides, a well-chosen name, as it was
they who showed the dead the paths
through their dark domain. It was per-
fectly mnatural that the jackal should be
considered the animal of the god of the
dead ; in the desert where the dead were
buried, these animals might be seen every
evening, prowling about in the dusk. In
the neighbourhoad of Memphis a god with
the head of a sparrow-hawk was wor-
shipped, Sox AR1S, another god of the dead,
whose celebrated shrine Ro-Setau, the
gates of the ways, led direct to the under-

e T e heon,  world. It is possible that part of this

shrine has survived in the so-called
temple of the Sphinx, the colossal building which at the
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present day excites the wonder of visitors to the pyramids
of Gizeh. '

But the glory of all these guardians of the
dead was early thrown into the shade by the
appearance of OSIRIS, although originally this
god can hardly bave been ruler of the under-
world, He became so in consequence of the
tradition (see p. 82 ef seq.) which relates that
he was put to death, and subsequently lived
again as one of the dead. Two towns were
more especially his sanctuaries, Dedu in the
Delta, later named Busiris, and Abydos in
Middle Kgypt, where he was worshipped as fhe
Jirst of those who wve in the west, e. g king of
the dead, He is usually represented in human
form, as ‘a mummy, with crown, sceptre and
whip as symbols of his rank as a king, In
Busiris, however, he was worshipped by the
faithful under a strange figure, that of a
pillar, of which the upper part is many times
repeated. As the emblem of Osiris, this pillar

Fio 18, osms.  Pecame one of the most sacred symbols of the
Egyptian religion, but what can it have been
originally ?  Was it, ag modern scholars have conjectured, some
ancient wooden “fetish ” of the dwellers in Busiris? or was it
as Egyptian theologians wished
to prove ib, the backbone of the @
g@ god, which was buried in that Y
1 town? Inanycaseitis worthy
of note that there are other “»
ingtances of such symbols as

] a1 1 Fra. 19,
this of Osiris in the same ... &2 @

% locality. Both his wife Isis  omem Ts1s,

and his friend Anubis have emblems which are
difficult to explain., Delight in such mystifications
is one of the characteristic features of ancient
cm:. 20, Egypt.

s, It has not been difficult to trace the origin of most
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of the gods we have mentioned so far. But there are many of
whorm this cannot be said, of whom some feature is comprehen-

sible, but whose characteristics as a whole are
entirely obscure to us. In the temple Hat-ke-ptah,
where Memphis stood later, a god was worshipped
from the earliest times; on the breast of his rude
statue we can discern two hands holding a sceptre,
while the head appears to be shaven and devoid of
any ornament. This is Ptah, the divine seulp-
tor, who gave and still gives form to all things and
all beings on earth. He was regarded by artists and
artisans as their patron.

In a similar character of creator and sculptor
of certain beings we meet with another important
god, either as a ram, or with a ram’s head, KuNUM,
worshipped in many localities, At one of his

Fia. 22, so0Bx, From his templein the from the water.

Fic, 21, Pram
IN HIS CHAFYL,

temples, that on the island of
Elephantine, a new characteristic
wasg attributed to him. Here in
the midst of the foaming cataract,
where it was believed that the
waters gushed up from the under-
world, he figured also as the
cataract god, lord of the eoul
waters, 8 character which cer-
tainly was not his originally. Tt
must have been far earlier that
the god SoBE was worshipped
as a water god. He is crocodile-
headed as though water were his
special element, and in no dis-
triet was he more worshipped
than in the Fayim, that region
of lake and marsh, where the land
had laboriously to be redeemed

Faytum,  (Berlin, 19953.) If it were owing to the position
of his temple that the god of Klephantine developed into a
2
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water god, it must have been on these same grounds that two
other gods became gods of the East. In the land of Goshen,
which stretches out from the Delta eastward into the desert,
a god was worshipped, Har-Sopp, who, as his name shows,
was originally connected with the ancient sun god Horus,
but who is only known to us as protector of the Kastern
desert. Another lord of the East, the god MiN, was wor-
shipped in that part of Upper Egypt where the Nile
and the Red Sea approach each other
most closely, and which was therefore at
all periods the starting point of the
g \ caravan route to the Eastern world.
c I Those who pursued this route, and who
L had therefore to brave the dangerous
jé neighbourhood of the ra